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CHEVALIER'S SPIRITUALITY.

A charisin expresses itself in living the whole of christian
spirituality. While ir gives a special colour to one's view of
the christian mystery and brings cerwain emphases and prio-
rities to the practice of chrigtian virtue, it must embrace the
whole. It can not exclude anything which is viral or essential
to christian spirituality. For novice-masters and educaters in
the spirituality of the Insdrute it is necessary to spebl out
all the details. But it is not necessary, nor is 1t possible, for
us 0 do that here, Furthermore, as one spiritual author
has said, there are as many spiritualities as there are men.
Fwven within a religious congregation, each persen will bring
his or her own spirital gifts to the living of the spirituality
of the Institute. Therefore, any attempt here to draw out
all the consequences for a spirituality resulting from Cheva-
lier's charlsm would be either tepetitions or restricting,

There are, however, some special points which it would seem
worth treating briefly, Firstly the question of

Mission.

For his own Institute of men, Fr. Chevalier chose the title
Missionaries of the Sacred Heart and it was not chosen
lightly. In rejecting other possible titles, such as Priests of
the Sacred Heart, he was trying to express a patticular H&mrﬁ
into Em own charism. He did not use the term in the

e of a nission to those who had not yet heard
Jhe pospel, or

or to churches in other Jands. This more strictly
missionary’ work he had in mind even from his seminary
days® and it has always been tegarded as a specially im-
ortant apostolate of the congregations which he founded.
However, he_used the term missionaty in the broader sense
of being sent to those in_need to them _rm « Tred-
of the Heart of Christ »*

However, I refer to an insight into "mission’ which regards
Him who sends the missionery (for ‘missionary’ means ‘one
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who is sent’). Here, I believe, Fr. Chevalier had a certain
intition of a truth which is being stressed by post-Conciliar
theologians of the active religious life.

« Each apostolic community should be grounded in and
patterned after Jesus' own fulftlment of the mission he
received as the Father’s Son »™,

Apostolic religlous are, like Chiist, sent by the Father united
with Him in prayer and action, moved by His Spiric ™,
Fr. Chevalier had written:

« He {Jesus) is the first Missionary of his Heart... He was
the first to make known to men the love he had for them...
Evetywhete, glways, in all his actions, he is concerned with
the mission he has come to fulfl on earth » &

While ncsm:_nzzm his call 1o the mvoﬂo?ﬁ, Fr. Chevalier
Hco_nm of his mission - the mission of Chosi

to share, For him this was more H»n
a theoretical theological truth. It was a comsclousness of
reality into which he grew.

He began (as many of our contemporaries begin} with a deep
concern for men in their need of faith, and love and christian
values. But for some time he could not see how to respond
effectively to their need. Then he discovered a Christ who
was compassionate and who, more deeply than he, had lived
a concern for mankind. And whereas he saw that his own
concern for men was powerless, ® he saw that the love of
Christ was redemptive:

« His love has saved the world, his blood has purified ir,
hiz grace has changed it, and his tenderness conserves it » ¥
His own feeling of powerlessness was removed by a reali-
zation that he was called to work as an instrument of Christ's
saving power, to be sent as He was sent, in the power and
love of the Father.

« This is what Jesus Christ dees for the conversion of souls;
he calls us all to umite onr efforss to bir so that we may
work with him to convett the souls who have gone astray » ®.
In this way we rise above merely human effort. « We strive
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to reproduce in ouor hearts the sendments of the Heart of
Jesus,.. it (the interior life) forms Jesus Christ in us ever
more fully; it makes us live with his spirit and his Jife » ®,
‘This is not merely for the personal life of the individual, but
also for the ministry of the apostle where « it is not the
man, but God himself who acts, spesks and sanctifies » ®,

Most of these truths were a carry-over from what he had
learned in the French School of spirituality. They gradually
fell into place in his spiritality of the Heart of Christ. And
thus his_humaen concern for mankind twas fransformed inta
prission, This humah regard Jor others, ke desite io do
somethi a gift of God. But casily
enough it can remain a too-human preoccipation aught with
anxiety and dissatisfaction and even discouragement when
we do not get results. For Chevalier, the realization of the
truths we have just quoted transformed his huthan concern
through his appreciation of the nature of the mission of
Christ, in which he was called to share. He saw that if Jesus
had ever ceased to live His close personal relationship with
his heavenly Father, His 'apostolic work® would have been
useless. His work was salvific because, united as He was
with the Father in living Sonship, He drew men 1o the
Father by drawing them o Himself. It was ondy through
His union with the Father that He would be a giver of
Spirit. Any apostolate is g sharing in the apostolic action
of Jesus, from the Faiher, in the strength of the Spirit. And,
even active religions need whatever measure of prayer and
contemplation is required to keep them in constant living
contact with the source of their *mission’) Otherwise, while
they can be independent opetators, they can not be missio-
naries in the real sense of the word,

True to his Sulpician tradition, Fr, Chevalier knew that if
his Missionaries wanted Christ to work through their hands,
they must, through praver and contemplation, have Him
before their cyes and in their hearts. Only then could they
feel confident that they had entered inte his mission, letting
Him love through their buman hearts, letding His care for
mankind shine cut through their human kindness.

Spiricuality, charisn, mission 125

Therefore, he would write that his missionaries must « unite
themselves with this divine Heart, be penctrated by its
sentiments, cooperate as docile instruments of its designs of
mercy... » ™. Speaking of his own mission, Christ had said:
% He who sent me is with me, and he has not left me ro
myself... I am nor alone, because the Father is with me » %,
For Fr, Chevalier now the need not to be lefi alone, the
need to have Christ with him, was vital to his whole idea
of mission.

As he got to see the length and breadth of the redemptive
love of the Father revealed in Christ, the Person of Christ
{seen through the evocative biblical symbol of the heart)
dominated his vision in a new way. This did not mean thar
people came o matter less, bur that Christ came to matter
more. His concern for others did not diminish; but he was
less anxious, knowing that Christ's concern overshadowed
his. His confidence increased, for he saw now that what he
had felt, was only 4 share in Christ's concern for mankind:
and what might have been a too-humat preoccupation was
converted into mission. For he saw it as the all to let Christ
love through bis human heart, and e work, and live and
pray that others might see how God loved the world.

He was now resdy to look for others to join him. For
included in his Founder's charism was the utge and the
ability to get others to share his vision and respond to it.
He was unshakeable, even against the oppositien of Fr. de
Champgrand his first benefactor, that his call was to found
a religious society, not just a group of priests, Here, T believe,
is contained one element of the double intwition he had in
insisting thar his was a society of missionaries. On the one
hand {(as he was to insist against complaints from one
member} we « are missionaties, not contemplatives », On the
other hand {as theclogians were to insist later) religious
profession is a « consecration for mission ». He wanted
companions who were more than men of action; he wanted
men who would let themselves be drawn to Christ, to share
in His concern for others, so thar their own desire to help
others, and theit human concetn conld be assumed by God
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and comperted info mission, Their concern and urge to action : The urgency of this thrust comes our in the very choice of
would thus be purified and strengthened, consecrar it, s - words, and their italicization, in this text which treats of the
- by religi®os prolession. &w %\ &\ characteristic note of the MSC Society {words which, by
\ 1t d g \m W«m“\m\ . . reasan of familiarity may have lost their force):
«Lonsecrate them in'truth../As you stnt me into the world, « @ irue and sincere ppey burnting love of the Word 1 nedrnate
I have sent them into the world, and for their sake T con- {italicized in text); which while it will be the seal of their

secrate myself thar they 100 may be consecrared in truth » @

_. . sanctity for the individual members, will lead them t t
It is truer o say that, at religions profession, God con. m 1o pu

on the mind and virtues of this divine Heart, and will com.

secrates us to him, rather than that we consecrate our lives
to his setvice. Similarly, in the question of mission, while
we can say that we are sent by Christ, it is more exact 1o say
that we are made to share in His mission in love from the
Father - so that our mission is real ro the extent that Christ
lives in us and works through us. It would seem that it
was in this perspective thar Fr. Chevalier saw his own mis.
sion and that of the members of his missionary sociery,

It appears that there were two successive stages in Chevalier's
spiritual view. {Let it be nored immediately that they are
complementary and not contradicrory). In the first stage, it
is the concern for men, the precccupation with the ‘mal
moderne’, which seems to dominate, In the second it is
« Devotion to the Sacred Heart ». In this second stage, at
times he gives the impression that he feels more compassicn
for the forsaken shepherd than for the lost sheep!

« The Sacred Heart of Jesus, source of Lighe, of Truth and
of Life, is not well enough known, is not loved enough » *,
It is nztural thar Christ will dominate the life of any reaf
apostle, as he dominated the life of Paul, This does not make
bim less an apostle. Tt is not that people come to matter
less. It is just that Christ matters more, And the comple
mentary character of the two stages is evident if we remember
that the Christ who dominated Chevalier’s vision was the
Christ who had compassion on the crowds, Christ the Good
Shepherd, the Christ whose Heart was filled with love and
mercy for mankind. Now he is vrged less by his human
precccupation - but he is urged, inexcrably, by the « caritas
Christi » to spend himself for the cause of Christ,

municate to them the operative charity of Christ for men,
and specially that inzmense mercy towards the lost sheep » *,
In a fervent response to the Gospel, any Jove for Christ
must lead to concern for men; and any <hristfan concemn for
men will bring one closer 1o Christ. This iz why 1 think that
one can take two views of an MSC spirituality - and even-
tually it will be secn thar the two views are really one,

The first would begin with the rext of St. John:
« We have learned to recognize the love of God in our
regard and have made it our belief » ®

The second is a response 1o St Augustine's exhorcation in
his Confessions: Return to your own heart and find him.
From the starting peint of St. John, one could set out an
_Ewﬁ Spidtuality in four different aspects of belief in God's
e

1. We have believed in the love of God for us personally.
This is a living faith-experience which has provoked the
#itt of our awn hearts to Christ. From this flows a life of
personal dedication to Christ and his Kingdom,

2, We have believed in the love of God for all men - a love
which would give their lives meaning and purpose, if they
would accepr it And here is the source of all missionary
and apostolic effort,

3. Because we balieve in this love of Gad for all men whom
he wills to be saved and come 1o the knowledge of crurh;
because we believe thar this love will work through those
who consecrate their lives o him, we are confident that, if
we wotk with comrage and perseverance, God will give the
ICrease,
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4, And if we are a group that has come together _uogcmm
all its members « have believed in his love », a real fratcrna
charity will reign among us.

_ . coed

These truths are easily nzccmw nHE:nw»ﬁ&muﬂﬂwwbnmwnﬁm_ﬂwm
i i fon; ¢ p s

in superhcial fashion; T_.:“..,. ey can _ d

mm;mmﬂ:m spiritaality only if we, too, have .E_Wam.ﬁ ﬂﬂ”cﬁ%hwum

to « woum&. these things in our heart ». Wit o Onw__ tine

we must have returned to awn own Tmﬁn to chm: : anc

is the cries of every I .

we must have listened to 2 h : i,

» the questioning,

the deep human needs of man: ;

H_Min.a nr%anmmn__mﬁ need for meaning, for a _E:M ”Nwwo_m

real, enobling and uplifting. We bnmm to have _Mum cr_.pﬁp:
_.Edw doubt and darkness can often lie heavy on

spitiL

And when we say that we have learned ro believe in HM”M
love of God manifested in Christ, we ﬁ%nnnwu the SEMM o
that this love is able tn give meaning af ﬂcnmommn A
human life; that it can answet man’s deep questioning
quiet the restless human heart.

This implies that we live what 1 would call « 2 spirituality
of the heart », This means that:

a. We have to go down to the depths of cur mﬁ_ﬂ E:M
in a realization of our profound personal needs of life, o
love and of meaning. .
b. We must find, through faith and reflection, 1,.5 n.smaH.M
R.u our own guestioning in the Imm:* of Q:.Gr H.om _m&.m
depths of his personality, where man’s yearning an
graciousncss meet in redemptive incarnation. -
e, Then, fashioned by these moﬁmm” our own _.ﬁmm.ﬁ .ﬂEn noﬂ”
z.ﬁ._n—nnm;,u&:m heart, open to, feeling for, and giving to
brothers and sisters in Christ. . .
d, We will not be dis-beartened, or discouraged M.. %__..w MM__MM
of difficulties. We follow nvnﬁwmﬁ iro._._& _nﬂmmm %:Mcnm rcaBnb.
as Vatican II reminds us; he sha 2
”MMMMW& we might know that over us all is the nqnw_wm_ﬂmw
love of the Father. In God's good time the omnipoten
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of Goed will have its way. It is #hiv love in which we have
learned ro believe,

Conrage:

« Courage, strength, constancy », these Chevalier regarded
s virtues of the Heart of Christ, for they express the very
qualities of love. He himself had the coucage to undertake
difficule enterprises for the cause of Christ - courage hased
on “belief in his love’. For ¢example, invited ro accept the
vast_mission of Micronesia and Melanesia he wrote 1o
Fr. Jougt, replying to objections from Fr. Guyot, on June
23th, 1881:

« Qur Religious.., withour being either eagles or saints.., are
far from being inferior to others in devotion, obedience..,
We will accept this mission... because the good God always
blesses and rewards obedience and sacrifice ».

He had the courage to be comstans and 10 persevere throngh
the multiple difficulties met with in the course of his life,

He had the courage to bope, even when others did not, even
when others thought there was po future for religious life,
at least in France. On April 4th, 1906, he wrote 10 Fr, Car.
tigre, Provincial of France, ¢ .., the faith is not dead... Where
did Fr. Meyer get the idea that the Religions Orders have
had their day, or thar they can not be built up again? He

forgets then that the life of petfection is an essential part
of the Church... ».

« Qbedience and mutsal charity »

This juxtaposition of ideas is tather unorthodex. Consequently,
those with a passion for tidier classification have sought ta
improve on Chevalier’s text by considering obedience under
the vows, while leaving the mutual charity s part of the
spitit of the congregation, or part of community living. Doing
this takes away a lot of the strength of whar Chevalier was
trying to say. For him obedience was clasely connected with
his charism and ‘obedience in mutual charity’ a strong point
in his view of religious life.




